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the Heavenly Word, a conversion takes place of bread and wine into the
substance of Christ's body and blood. The species of both remain, and
thus the reality of the sacrament, the body and blood of the Lord, is at
once signified and contained in the mystery. But the sacrament also
signifies, though it does not actually contain, the mystical unity of the
faithful. He proceeds to distinguish between sacramental communion, in
which good and bad are alike sharers, and the spiritual communion which
is the privilege of the good alone: to the good the body of Christ brings
salvation, while to the unworthy it is condemnation. The figurative
theory is then discussed, with severe criticism of those who measure God^
power by the modes of nature, and the conversion of the elements
reasserted at length. This is followed by an enquiry into the mode of
this conversion. Formal it cannot be, because the species are unchanged.
The substantial theory seems to be the true answer. An objection may
be raised to it, that this implies the constant addition of substantial
matter to the body of Christ, as it were, a daily incarnation and creation
of a new substance. But this is not so. If priests are said to make
(conficere) the body and blood of Christ, it is because by their ministry
the substance of bread is made the body of Christ, and the substance of
wine His blood, without addition or increase. Faith refuses to investigate
the matter further, but acknowledges the will and power of God. Certain
explanations of the change are examined and rejected, the annihilation or
resolution into prejacent matter of the substance of bread and wine by
substitution of substance, and the hypothesis of impanation. After dealing
with the double species and the entirety of Christ in both, and the
mingling of water with the wine as a symbol of the people redeemed by
the passion, Peter Lombard turns to the question of accident and subject,
introducing terms which indicate how far means of discussion had advanced
since the days of Paschasius and Ratramnus, What is the subject, the
fundamental matter, of the accidents which remain after consecration,
the species, their savour and weight? He concludes that they exist with-
out subject, for the only substance which is there is that of the body and
the blood, which is unaffected by these accidents. They therefore subsist
independently for the purposes of the mysterious rite and to be tasted as
an assistance to faith, while the body of Christ, having its own form and
nature, is covered by them.

In this passage the formula acddens sme subiecto, which became the
orthodox solution of this problem, is put forward tentatively, to be
worked out more fully by Aquinas in the next century. The fraction of
the bread is treated at some length, with reference to the admissions made
by Berengar with regard to the nature of the body consumed. On the
other hand, the sacrificial aspect of the sacrament is very briefly dismissed.
No reference is made to the heavenly offering. That which is offered and
consecrated by the priest is called sacrifice and oblation, because it is the
memorial and representation of the true sacrifice and holy immolation